INVESTIGATIONS OF mTANITAWAKEs A CEREMONIAL MOUND ON THE 

ISLAND OF BAU, FIJI 


Aubrey Parke^ 


report is presented of archaeological observations made in 1970 when Vatanitawake, the major 
temple platform on the Fijian island of Bau, was being excavated for the rebuilding of a council house 
by construction workers, A number of burials were found in the mounds some possibly of Tongans 
HUed at the Battle of ICoba in 1855, Traditional and early historicm accounts rekvant to the 
settlement of Bau, the development of the chiefs political order there and the functions of 
Vatanitawake and other Fijian temple platforms are also discussed. 

INTRODUCnON 

The is!ao,d of Bau lies about 1 km off the soutlieast coast of Viti Levy, the largest of the 
Fiji islands. It has an area of about 8 hectares,. The northern part of Bau is flat land, much 
of which represents redamation in protohistoric tiiiies» To the south, a hill of soapstone 
rises to a height cf nearly 2C ni. llie island is separaled from the maialarid of Viti Ixw by 
HI yd-covered coral flats exposed only at lov/ tide. 

On the flat part of thci island are three villages (currently named Bau, Lasakau and 
Soso) surrounding the ram, or central grassy area, used today primarily for ceremonial 
purposes and for sport« At the south end of the ram is the Methodist church, and at the 
north end is the stone-faced, double-terraced rectangular earthen mound known as 
Vatanitawake (or Navataoiiawake). For some years this mound has been the site for a 
coueci! house or meeting place. 

On the hill are the Methodist Mission Compound, the school and, iintil recently, the 
t\¥0 chiefly byrial-grounds of Dclainakoro and Uluiiiaceva. These latier have now been 
levelled, ^nd the bodies reinterred in a chiefly Fir.ysoleum nearby. Or> the kwest petit of 
the north-western slope of the hii! is a second stone Faced, doybieTertaced rectangiilar 
earthen mound known as Navico. For some years this .mound was the site of the Tailevu 
Provincial OfficCo 

A stoee w^all faced at irregular intervals with uprighl stone slabs surrounds pari of the 
island, as a protective measure against erosion* The line of the wall has been broken by a 
number of inlets, the sides of which have been protected by large slabs of stone. "Fhese 
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inlets served as canoe-docks in protohistoric times. By the late 1960s the sea wall, the 26 
canoe docks and the council house of Vatanitawake were in a state of disrepair. 

The history of Bau, which is the home of the Vunivalu or paramount chief of the Fijian 
political confederacy of Bau, has been outlined in a paper addressed to the Fiji Society by 
the Governor of Fiji, Sir Ronald Garvey (1957). Because of the historical importance of 
Bau in the political development of Fiji, the Fiji Ixgislative Council in 1968 resolved to 
vote funds to enable some worthwhile conservation projects to be carried out on the 
island. One project was the rebuilding of the Council House on Vatanitawake, as a 
permanent structure. This involved digging deep into the mound to remove existing 
wooden houseposts and to replace them with new ones on concrete bases, as well as to lay 
the foundations for the concrete walls which would form the permanent core for walls of 
traditional materials. 

During the first part of 1970, the Fiji Government Public Works Department 
successfully carried out the project, working with traditional carpenters from the Lauan 
island of Namuka and with the people of Bau. In the course of the work, the foundation 
trenches for the walls and 18 holes for houseposts were dug to a depth of over two metres. 
Reports were received by the Fiji Museum that human bones had been found in the 
mound. So, with the permission of the then Vunivalu, Ratu George Cakobau, I organised 
a group through the Museum to visit the site from time to time as work progressed, to 
record information about the discoveries and to cariy^ out such excavation as might be 
possible without interrupting work on the project. By the time we arrived for the first visit 
the foundation trenches had already been filled in, but 14 of the 18 holes which had been 
dug around the edge of the mound were still open, except that concrete bases had already 
been laid in them for the houseposts. In the centre of the top of the mound lay a pile of 
earth which had been dug from the holes. 

In the event, only very limited excavation was possible and then only during weekends. 
Fortunately a trustee of the Fiji Museum, Ratu Tevita Naulivou, and a man of rank on the 
island with a developed interest in its history, Pita Balekiwai, were living on Bau during 
these weekends. They were able to assist the Museum group, not least of whose problems 
was that of appeasing the spirits of those buried in the mound and of reassuring the fears 
of the villagers about the disturbances to the graves. Hie Museum party, which varied in 
number from weekend to weekend, was fortunate to have the services of a Government 
Surgeon (Mr W. Bullock), two Government Dentists (Mr M. Maberly and Mr Titus) and a 
Govemmeol Surveyor (Mr L Thompson) who gave willingly of their time to visit the site 
when requested. 

vatanitawake - THE STRUCTURE OF THE MOUND 

At the lime of the investigations by the Museum group, the earthen mound was terraced 
and Slone-faced, with two stone-faced earthen staircases leading from ground-level to the 
top. Immediately beside these staircases were upright basalt columns (Figure 1). 

The terracing was effccied by two rectangular platforms, a smaller one being built on top of the 
larger lower one. The lower platform was built directly on the level of the surrounding flat ground. 
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T'A/f' Ea; A'/o-fE-r.=en 'ofalRrA?, 'he. two ^^ssslt ccPiOtro: st t'l? Rf' :f ’I:s s.:tAro“ tc to':-: 

KRe Eoosp- pests or top cf the iisound are from the o!d Ccarret' Aloa'se. Fheto: Fet-er AeP--. 


Tile orper pfa!fo/oi was shotvii by excavation to have heeo cAtirs!^' c,^ eszTto C rich red a:r zg Te 
sa'-ne asrls as the lower platfoTw.^ ft ineasiired 14.2 ro cy ITt to. wie Iief,sbt v^as zTegob is "Wi,r 3 'lvg 
'Tom (19 SB at llie ME end to i m at ifie western comer of the S"T ezcL iT e platfonti wrs faced al? 
■roirfid mhf' ssAad irregiiiar sTFrs cf ceaeli saodstotie acd vTtii 'CCi' wrm. 

Tile mey between the uve ola^forms was eartfemovered ar.s- thece Tcr. co trace of pawee ci 
pebbles. ITe vAdtli of ttie steo varied becveeii 254 rntr! at the rarest comei of tiie sovtli'V/sst end 
acd lA III at Tie opoosiie ccraeii 

Tlvc iosiii staJrrase- at the Tine of the iiivesiigaticsi w-ws at the middle cf die scctli-^rest erm of 
tlie moiipd (Figure. 1). !t Iiad been coosiructed after tlie pktfcriTiS- and corcisied ca Si straiglit set 
of 18 steps of earlr^ paved and faced with blocks of mci mso stone. There were IG steps up to the 
top of the Icw’er pTiTrm, llie eleventli step was formed by the tec oi; a ca'-ervp slab cf beach stene^ 
ilien tiieve weie sk more steps !?p to ifie tep of the upper cTcfcrm and the eigliieectr! step was 
fomec! by tl^e fop of the upper plaiforei. Ecch step v*as’abont 1.67 ni bread and 457 mm wide. 

At ccdi coiiw*. of the bottCTn of the. staircase, there m^a.s an cpriglit bsnsit ccivnoi set into the 
ground. The soiifhern one was peniagGiial anc! nieasursd liS? m high abo^^e ground leceL The 
upper paid of the ccIuiur had been rounded in section and the 'wper end had been caived with a 
groove across the top suitable to receive a house thrAer. The northern ccliiii!ii. vras Iieptagoiiag 
and measute.d 234 in liigL above ground level There v^as no trace of rcunamg or camiiig on the 
upper parip and the end seems to have been fraciured natiirally. 
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(a) An almost complete articulated skeleton was stilt iVi siru near the southwest corner of the 
southwest side of the mound. Ii lay facing west, with the skull towards ihc centre of the mound. 
The long bones showed characteristics of an adult male. All epiphyses of the long bones were 
united. The length of the long bones fell within the male range. The sutures of the skull had 
not yet fused. There were huge frontal sinuses, and very marked buccinator ridges. There, was 
no evidence of ante-mortem trauma or disease. 

(b) The lower half of an ariiculaied skeleton was still m siiu towards the southeast corner of the 
southeast side of the mound. It lay facing west, with the feet towards the centre of the mound. 
The bones generally showed characteristics of an adult male. Epiphyses of the long bones were 
united. The length of the femora fell within the female range but the pelvis had male 
characteristics. The femoral heads were small and the necks of the femora were very short. 
The posterior rims of the aceiabula showed some signs of arthritis. There were osteophytes on 
the ischio-pubk ramus. The vertebrae, especially the lower thoracic, showed gross osteophytic 
lipping. There were considerable wedging deformities in the shape of the bones of the 
vertebrae. The skull, identifiec! by the P.W.D.as having been found in this grave, had thin 
bone. The sutures were fused. There was no evidence of ante-mortem trauma. 

The articulated skeletons in the irregular pit towards the centre of mound had only their upper 

parts fully e,xcavated. The lower parts were left undisturbed by the Museum group because of lack 
of lime to complete the excavation. Both showed the characteristics of adult males: 

(a) The epiphyses of the long bones were united. The length of the right humerus (recovered 
complete) which was strongly ridged, fell within the male range. The ridges of the skull, which 
was small were well marked, and the sections were fused. The bones of the skull were fairly 
thin. There was more lipping of the vertebrae than normal There was an annular ring of 
ossification at the site of the annulus fibrosus. Apart from this evidence of incipient osteo¬ 
arthritis, there was no evidence of ante-mortem trauma or disease. 

(b) The epiphyses of the long bones were united. The length of the left humerus (recovered 
complete) fell within the male range. The bone showed quite strong markings. The insertion of 
the deltoid extended below the middle of the shaft. The supra-orbital ridge of the skull was 
well-formed. The skull had very thin bones, and was very small. There was a small accessory 
nutrient foramen on the left half of the mandible, which is an unusual feature. There was 
considerable osieo-arthriiic lipping on the anterior aspects of the cervical vertebrae. There 
was no evidence of antemortem trauma or disease, other than osieo-arihritis which had not yet 
developed to the stage of debility. 

The unarticolated skeletal remains buried in the wooden box have generally the characteristics 
of mature but not old females. The epiphyses of the long bones were all united, and their lengths 

feM within the female range. The one complete skull had heavy bones and unfused sutures. 

le summary, all the bones found in the mound were those of adults. The female bones 

in the wooden box tended not to have 'Vocker” characteristics, whereas those from the 
articulated skeletons, mostly male, lying in graves in the mound tend lo have 'Tockef' 
jaws. There was no evidence of ante-mortem trauma. There was evidence of osteo¬ 
arthritis but no bone showed that the sufferer would have been physically incapacitated, 

TRADniONAL ACCOUNTS RELATING TO BaU 

According to the manuscript of Toganivalu (n.d.), the earliest recorded settlers on the 

island now known as Bau were fishermen or sailors forming two groups referred to as the 
Kai Levuka and the Kai Butoni. The former lived on the hill and were then known as the 
Kai Delaikorolevu (inhabitants of the hill of Korolevu), Korolevu may have been the 
name of the island at that time. The Kai Butoni lived on part of the Oat land referred to as 
Naulunivuaka (the pig's head) and were then known as the Kai Naulunivyaka. 
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Or the maiRlaiid of Viii Leva across froiri Bau there were iliree groups, hop/ known as the 
Vusaratu, the Tui Kaba and the Vunivalu. All three groups claim that their ancestors came 
originally from the Nakauvadra range in the present province of Ra in nortli-e-astem Viti Ixvu. 
One of those ancestors was Vueti, the son of Vaula., Subsequently Vauia lived at Burc'la, 

Vueti went lo live on the nearby island of Moturiki until he came of age, and then he crossed the 
sea to Verata on the east coast of Viti Levu. He later quarrelled with his brotfier, Kubunavanua, 
over the posiiion of leadership, and went to an area of land wiiich became known as Kubum, 
Here he established one of the earliest Fijian settlemeriis. He later heard thai a war 'was raging io 
the Nakauvadra range, and set off with an army for ihe OeM of battle. He was victorious aac! 
hostilities ceased. Because of his success, ihe Nakauvadra people presented him with baskets of 
earih as symbols of their acknowledgement of his victory. A mound was made of ihis earth, and it 
was cai'e^i 3 euk sigrif/ir?^ that Vucli was supreme and that all things came urider his authority. 
Vueti was given Ihe lilies of Roko Tui Bau and Koroi Ratu Mai Bulu. Rato. Mai Bulu was the 
ancieai goc of toe. people of Nakauvadra and was worshipped by ihem in itie form of a snake. 
After these honours had beer? conferred upon him, Viieti with his warriors commenced the return 
journey to Kubuna. They followed the Wamibuka river, Ihe headwaters of which are on the south 
slopes of the Nakauvadra range, and halted for a while at DrekeniwaL Here they were given a site 
called Nayavuturaga where, in due course, they divided. Some refurned to the province of Ra and 
settled at Nakorotubu, on the northeast coast of Viii Levu. Some remained at Nayavuturaga, and 
it is from these people that the present inhabitants of the village of Nayavu are thought by some to 
be descended/Viiet! moved on to Faibuna, where he became the leader of a prosperous 
COfruTi unity. When he died, he was deified and became the ancestral god of the people of Kubuna. 
His shrine was called Rukuruku, and is ai Taikobau. Here he was worshipped in the form of a 
snake. His direct dcsccocicnts ibrmed the group which became known as the Vusaratu. 

The Tui Kaba also came from Verata where they split up, some going io Totoya, an island in 
the present province of Lau, some to Tonga and some lo Viria. Those at Viria went to Kaba whacre 
their leader tieid the title of Tui Kaba. They finally seitied ac Oveya opposite to Ban where they 
were ioinecl by a group from Nakauvadra whose leader held the title of Vunivalu. These two 
groups agreed lo appoint one person as ilieir joint leader, and after separate instailatioR 
cereirionics by e^vch group, the cverail leader was insmiled and given Tm jom': ritle of Vurdvclu Ti:i 
Kaba. This account of ilic v/andcriogs cf ihc Tui Kaba is only one of three recorded fcv the Native 
Lands Cemmission. and Here may v/ch be more, SuiTice it .o say ihai it Is probably irapocsicie ai 
this stage lo determine which accoiyu, if aoy, ;is historically coo'ect 

The fishcrfolk cn Baa, the Kat ixvuka and the Kai Butoiii, were subscr/knt to tae Vusaratu 
and were ihe fishermen for those vi Kubrnim According Togaaivelu (n.d., pa.l 1, caapms p.i), 
these iwo groups carnc from Kubuna. On one occtisiori, having been derelict in ilieir tributary 
sesporisibiliries. tliey were iOic to leave ihe isiand. The Vusaraiu, tiie Bui iCaba and the Vuaivalii 
groups then moved together to sunie on the island, which v/as named Bau after -’icicn/ 

niound. Here they formed a uniiecl group known as Kubuna and had two chiefs - a sacred, chief 
vjith ihe lick of Fioke Bau and a chief with the rihe of VuoKaia (iLi ruT VueJvaAU ltd, 

Kaba). 

The Roko Tui Bau derived his sacred-power or mana by virtue of his descent from Vueii, llie 
kalQu vu or deified original ancestor of the Vusaratu group who had llrsi seified at K-iihairia. Tine 
Viifiivala Tui Kaba was closeiy assiKiaccd wiih ilie war-god, Cagawalu. 

I ale^* I till gnHups iro-v kacwi as ifiv X:\l Lasaliad and the Bka Sosd horn Beqa and Kedav'u, 
two islands to the south of Viti Levu, came lo Bau as fisliermeri and craftsmen. The Lasakao were 
later lespoiissbie for raiding lor liiiiuafi viciinis v/hen required for puiposes of ceremonies Of 
hospiialiiy The Soso tended the feh era os along the coast and made poftciy 

The Kubuna, with the assistance of the Lasakau and the Soso, started lo develop the island. 
They leciaimcd ihc coral Fais and exiablisLcii die ihree villages of Baiy i.msckaij and Soso. They 
constructed sea walls, canoe clocks aticl temple monmh, iRciutlinf Vataoitawake for the gcid Bain 
Mai Bulu and Navico for Buiakoivaiu, deified anccsior of the Lasakau, Baouve, the Vunivalu at; 
the end of the I 81 I 1 century, siarteci these develop me lUs which were coniinued by successive 
Vunivalu. 

In course of lime, internal quarrels on the island of Bau resulted in a transfer of 
paramount leadership from the sacred chief, the Roko Tui Ban, to ihe secular chief, the 
Vunivalu^ During these quarrels, Bau was burnt by the Lasakau, Iraditionally in 1837. 
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Then Bau and her federated polities became increasingly involved in warfare with 
eeighbouriog Rewa and her polities, although both Bau and Rewa were closely related. 
Tlie Vunivalu of Bau was Ralu Seru (later known as Ratu Cakobau), who had earlier 
shown his ambitions for paramountcy in the leading part he played with the burning of 
BaUo Now he wished to overcome his powerful neighbour, and in due course Rewa was 
burnt and the paramount chief, the Roko Tui Dreketi, was killed. 

However, Bau was still rife with internal quarrels and rebels established themselves on 
a stronghold on the nearby peninsular of Kaba. Cakobau had great difficulties in 
maintaining his leadership, especially when wavering allies saw how strong was the 
opposition based on Kaba. Eventually, King George 1 of Tonga came to his help, after 
Cakobau had agreed to accept Christianity. At the battle of Kaba in 1855 those Fijians 
still loyal to Cakobau and the Tongans defeated the Bauan rebels. A number of Tongans 
were killed or died of wounds. According to tradition, their bodies were buried in 
Valanitawake. 

Vatanitawake»Traditional History 

At the time the Kubuna people were first living together on Bau, they built a large bare 
kalou or temple where they could worship their kaloii vii or deified ancestor, Ratu Mai 
Bulu. The temple was called Vatanitawake (meaning "shelf for flags"). 

After Vueti's victory in Nakauvadra he had been granted the special privilege of flying 
his (awake (flag) from the upper yard-arm of his canoe. Vatanitawake was the mound 
where successive Roko Tui Bau (the descendants of Vueti who continued this privilege) 
spread their (awake to dry after a sailing expedition. Vueti was also known as Ko Mai 
Vatanitawake. 

Toganivalu (n.d., pari 3, chapter 4, p.l) stated that, when arrangements were ready for 
the building of the ^eai temple on Bau, the Lasakau fishermen went off to look for a 
stranger to kill and bring to Bau ''me qai coba na diiru ni bare kalou'\ that is to provide a 
body as part of the ceremony in connection with the digging of the posts of the temple. 
They repeated the procedure when the large flat stones were placed round the site. The 
large, flat stones that face the temple (and the temple of Navico and the Bau shoreline 
and canoe docks) were shipped from Sawakasa in large canoes, a distance of some 32 
kilometres from Bau, When the temple was completed, the people gathered together 
valuable articles {i yau) and put them inside it Then they prepared a great feast which 
they presented to the Roko Tui Bau, as their paramount chief and head of their temple. 

During the fire of 1837, the god Ralu Mai Buiu's temple of Vatanitawake was 
destroyed. In 1840, a new temple was erected on Vatanitawake by the Vunivalu, Tanoa, 
and his son Seru (later known as Cakobau). This was to be the temple not only of Ratu 
Mai Bulu but especially of Cagawalu, the great war-god of Bau. It was at this time that the 
secular chief, the Vunivalu, had become paramount chief of Bau after the sacred chief, 
the Roko Tui Ban, had been forcefully displaced. 

The Rev. Cargill (1841:306) slated that while Ihe temple (which Waterhouse 
|1866:368] ielerpolaled as that of Cagawalu and hence as Ihe one on Vatanitawake) was 
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in the course of erection, many human beings were slaughtered and eaters He explained 
that when the posts of a Fijian temple were erected, three, four, ten or as many human 
beings as could be obtained at the time were killed, roasted aod eaten. When the white 
shells were adjusted on the black sticks which adorned the ends of the ridge pole on the 
outside of the house, as many more met a similar fate. When the posts of the place for the 
fire at, which the priests and their associates warm themselves were arranged, several 
others were'massacred for another feast. 

Waterhouse stated (1866:21) that ”a new god may have been thought necessary in 
order to proclaim and accomplish a new dynasty**. He also said (1866:365) that at that 
time food was taken and presented t:o the god Ralu Mai Bulii on his site on the mairiiaod 
and that the area was carefully weeded. 

On 14ih August, 1849, Captain Erskine was taken by missionaries Lytli and Calvert 
(1860:291) to the big temple and was shown ’’the stone, ail bloody with recent use, where 
the heads of multitudcts of victims had been dashed, then presented to the god'k Erskirie 
recorded in his diary as follows (1853:185): 

The principal feature of the town is ihe great bare or iemple which stands in an 
irregiilar square, on a basement a few feet above the level, of the ground, its roof 
being two or three times higher than the walls, beauiifuliy thatched and 
ornamented with cocoa-nut plait, and the long external ridge-pole decorated, with 
white covvrie-shclis. The temple itself contained few objects of interesL A cioili 
screen covered the sanctuary, and on the groiiiid lay a few neck pillows, and an 
elephaPafs tusk, which had been presented many years ago to Tarioa by the 
supercargo of a trader, and by him dedicated to the god. The building stood on a 
raised platform, and was surrounded by a few trees of graceful foliage, under one 
of which lay the large wooden iali or sacred drum, beaten as festivals and 
sacrifices; and overshadowed by another was the place where ihe bodies of 
viciims are dedicated lo the kaioii or evil spirit, previous to I'heir being lianded, 
over to chose who are to cook them for the banquet The lower branches of this 
tree 'had evidently been lately cut away to the height of eight or ten feet from the 
ground; and we were fold that this had been done after the redociioe of Rewa., a 
few months before, when a mound of no fewer than eighty corpses slain in battle, 
was heaped upon the spot 

The reference to the foundation mound of the temple being but "a few feel above the 
level of the ground" suggests that at this stage the mound consisted of a single platform 
and that the double platform which rises lo about 2.4 m in height was a later feature. 
Indeed Erskine referred to ’’platform”, not to ’’platforms”. 

Calvert’s illustration of Vatanitawake (Figure 3) shows the temple in the early 1850’s 
on two platforms faced with stone. The facing has been subjected to some artistic licence 
because the stone slabs in reality are not. so regular in outline. Other interesting features 
of the illustratioii are Ihe notched plank^ rather than Ihe presenf. staircase, the upright 
stone slab^ beside the corpse, the flagstones^ on which the priests are sitting, and the 



AUBREY PARKE 


surrounding palisade^« It is also noteworthy that no upright stone pillar has been drawn 
next to the steps. 

Tliere was one article in the lempie of which no mention was made by Captain 

Erskioe, presumably because it was behind the sanctuary covering to which he refers. As 
described by Williams in his genera! account of temples and confirmed by present 
tradition as told to me on Bau, a long piece of white masi or bark-cloth was fixed to the 
top of the roof and carried down the angle of the roof so as to hang before the corner- 
post and lie on the floor. This is said to have formed the path down which the god passed 
to enter the priest and marked the holy place which but few dared to enter. 

There were fires in Bau in 1853 and 1854. The temple on Vatanitawake was destroyed 
in 1853 and was duly rebuilt Cakobau was installed as Vunivalu on 26 July 1853, and it is 
reasonable to suggest that the elaborate reconstruction of the temple to which 
Waterhouse refers, and what he described (1866:204) as "the best piece of construction in 
Fiji*', should have coincided with the installation of Cakobau. It may have been destroyed 
again in 1854 and then rebuilt. 

It was at any rate in existence on 22 March 1854 because Waterhouse (1866:236) 
recorded that. 

...the Bauan Mars was formally consulted with the usual state. The high-priest 

seated himself ai the front of the temple. 

The Vunivalu, Cakobau, was at this time in the midst of war and his fortunes were 
sinking lower and lower because of internal dissent and external threat. However, 
according to current tradition, later in the year the Vunivalu adopted Christianity and all 
the temples on Bau were destroyed and their mounds razed to the ground, except 
Vatanitawake and Navico which remained. This was confirmed by Seem an who visited 
Bau in 1860 and noted that "of the heathen tempIes...onIy the foundations remain" 
(Seeman 1862:77). 

The next mention of Vatanitawake came after the occasion of the Battle of Kaba in 
April 1855, when the King of Tonga sent an army of Tongans to help Cakobau to defeat 
the rebels of Bau who had harried him for so long. In the battle, the Tongans lost fourteen 
killed and thirty wounded, of whom about six died afterwards, according to Waterhouse 
(1860:293). Calvert (1860:194) gave the losses as fourteen killed and about the same 
number wounded. Toganivalu is silent on this point, but said (n.d., part 1, chapter 6, p.3) 
that the Tongans who died in the battle were taken to Bau and buried in the old temple, 
Vatanitawake. He went on to say that later their friends returned to Fiji and exhumed the 
bodies and took them back to Tonga for burial there. The current tradition on Bau is that 
the Tongan chiefs who were killed in the battle or who died later as a result of their 
wounds were buried at Vatanitawake, where their bodies remained. 

In due course Vatanitawake was used as the foundation mound of the Bau Council 
House, which had been built by 1879 when Sir Arthur Gordon, Governor of the Crown 
Colony of Fiji, opened the first Council of Chiefs meeting to be held on Bau, following 
Cession in 1874. 
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llie Functions of Vatanilawake . * . , . ,, . .. , ■. . .. 

The term bure kalou has been translated as "lemple”, defined as a '' building devoted to 
worship,^ or treated as a dwelling-place of god or gods'® by The Oxford Dictionary of 
Common English.(1985). Referring generally to Fijian ''temples^ Williains- (1860:222) 
slated:that-.ihe teiTipic. ' . ''' 

...is a very useful place. Il is the council-chamber, and lown“haIl; .smaIl..,partk,s of . . , 
strangers are often eniertained in ii, and the head persons in the village even use ' 
it as a sleeping place. Though buili expressly for the purposes of religion, it is less 
devoted to them than any others.... Bures are often unoccupied for months,^ and 
allowed to fall into ruins, until the Chief wants to make'some request to the god, 

' when'ihe necessaiy repairs are first carried out . 

. ..AIsQ' writing generally about the use of temples, Waterhouse said.(1866:p.404) that - .-v 

■■ ■ - - The' templ'e-worship of ihe - gods consists of the- low', an act of propilfadotf;'tMe'' 
musukau, an act of covenant or solemn vow; the sow, an acl of atonemeni; aild 
■ ■ %\\t madm!i, -an''act of thank-offering...-Allihe offerings refer to the present life. " ^ 

The Fijians propitiate the gods for success in'war, offspring, deliverance from 
v';- ^danger'--and-'Sickn -weatlier, rain 'and' favourable 

winds ..Chanting (meke) m ihc tcinpie is practised as a mode of modiiying the 

Referring specifically to Vatanitawake, ToganiVafy said (e d.; part 3, chapter 4, pi) 
that the 'Roko Tui -Bau .was •usually''installed there. He wrote ’abdutxer^iBonies'’'which 
were conducted at Vatanitawake, indudi'iig a ceremony forming part of theinslallation, as 
follows: ' ' . 

' '■■■Duflfig this-ceremony,-'ilie chlcBy yaqond was drunk' hot out of a coconut cup feuf 

out of a banana leaf cup'called ' ' ' ' . -f- 

In discussing ceremonies associated with installation of the Roko Tui Bau, Toganivalu? 
made no reference to a slone which stands beside the canoe dock, Ucuinabou. Hornell 
(1926:26) stated Thai this stone was used when Raiu Cakobau w^s proclaimed chief of 
Bay by the Lasakau periple. Acting on the inforination of Ratu topi, then Vunivalu, 
Hornel! describes,the Ston^ as a vain ni mbuliox inslallatiop stone. However,,he was told 
that,the slooe.was.originally a vaiu ni bokola, or slone against which the.head oFa human 
victim was dashed prior to being cooked and eatem , . 

.^. ..Hornell also explained that when preparations were being mad©'for war,- the various 
social groups (mataqaii) firs| made feasts for Iheir own gods (vakana kalouMt feasting the 
gods) ,in^ Ihek _,pwn.;tern^.p^^^^^^ Then they gathered ,together ,to present a big feast M 
Vatanitawake, before worshipping (sq kalou) ihefc. When Ihc chiefs had assembled in-the 
temple, ympna. was .prepared for the so kaioii so .that the priest should drink and;lhe‘>god 
would enter him and tell the assembled chiefs about 'whal would happen during the 
coming fight. After a prayer (masu) had been offered to Ratu Mai :Bulu,-the^ppsTwowW^ 
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drink and the god would enter him aed tell the chiefs what would happen to them and 
how many enemies they would kill They would then feast together and proceed to the 
fight After victory, the corpses of the enemy dead would be dragged to the temple where 
their heads would be dashed against the stone kept for the purpose. The Roko Tei Bau 
would decide which bodies were to be eaten and which buried. The spoils of war, such as 
the clubs and spears taken by the victorious warriors, would be taken to the temple as an 
offering (a isigam) to the great god. When, in 1834, the Viwans captured the French brig 
UAimabk Josephine and massacred the captain and some of the crew, they took the 
anchor of the boat to Vatanitawake as an offering to the god. The anchor is still there 
(Figure 1) and is presumably the one in Calvert's illustration, leaning against the steps. 

Tliere are two eye-witness accounts of the use of Vatanitawake for the two purposes 
recorded by Toganivalu, that is as a place for consultation with the god and as a place 
where the paramount chief was installed. Both are by Calvert. In 1851, Cakobau invited 
him to witness ceremonies which took place before an attack on Nakelo, the stronghold 
of the enemies of Rewa. Firstly Cakobau and Calvert went to Cakobau's small family 
temple to cal! upon the god there for protection and success. Then they went to the main 
temple. The ceremony started with an old chief advancing, bearing on his shoulder a root 
of gmen yaqona. He appealed to the gods to help them destroy their enemies and avenge 
grievances. 

In a few minutes the high priest (who had many folds of masi wrapped around 

him) was seized with trembling, which increased in violence, until he seemed 

convulsed, and In danger of suffocation. Then the god ihrougli the lips of the 
priest, proclaimed his advent, and every head-dress was doffed, and all ornamenis 
stripped from the persons of the spectators. (Calvert 1860:313) 

The god then spoke aed said '’I have conquered many places and I shall be victorious, 
being the god of war."" The ceremony then closed and the expedition started. 

It may have been to this occasion that Waterhouse (1866:204) referred when he slated 

that 

The king lad made an iminense offering of riches to his Mars, which filled the 
temple... The greater portion of this was the property of the high priest. 

It was presumably the high priesf s portion which remained in the temple and which was 
later mostly destroyed by fire, the remainder being stolen by the fishermen during the 
confusion. Vatanitawake was therefore used not only as a place where the Vunivalu could 
consult Cagawalu through the medium of the bete or priest, but also as a storehouse for 
the goods presented as an offering to enlist the help of the war god, 

Waterhouse also said that Cakobau was formally installed as Vunivalu on 26 July 1853. 
The bodies of eighteen persons had been secured as a feast for the occasion.'This time 
Calvert did not come as an invited guest, but rather to try to save the lives of some of the 
proposed victims, Calvert wrote (1860:327) in his modest style of using the third person 
when referring to himself 
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As the Missionary approached ihe great temple ^ Vata»ni Tawake - a dead 
stillness rested upon Mbau, which was suddenly broken by a great shout 
proclaiming thal Thakobau had just drunk theyaqona of the Vunivaiu, during the 
preparation of which none were allowed to move about Another shout from the 
Lasakau quarters made known that the bodies were being dragged; and soon the 
horrible procession came up, - the dead and the dying dragged along by iheir 
liaeds, naked with iheir heads rattling and grating over the rough ground. As each 
approached the temple, the head was violently dashed against a great stone, 
which became stained with blood. 

It is eolirely probable that the war god of the Vunivalu, Cagawalu, should have 
replaced, once the Vunivalu had achieved paramoyntcy over the Roko Tui Bau, the 
deified original ancestor of the latter, Ratu Mai Bulu, as the main god to be worshipped 
in the chief temple of Bau, Vatanitawakc. However, it is not clear when Cagawalu was 
first worshipped at Vatanitawake, even as a god of lesser importance than Ratu Mai Bulu. 
This does oot mean that Ratu Mai Bulu was later ignored at Vatanitawake and I was told 
that there continues to be some communication with this deity there up to the present 
time. The alternative, descriptive title of the god who was worshipped at Vatanitawake 
was Ko Mai Vatanitawake (He from Vatanitawake), which could be applied lo either 
Ratu Mai Bulu or to Cagawalu. Such abiguity could avoid giving offence to either god. 

The use of the temple mound of Ralu Mai Bulu as the mound for Ihe temple of 
Cagawalu would give some expression of credibility lo the new god. The erection of the 
new temple on the old mound would be an outward and visible symbol of the validation 
of the supremacy of the secular power (kaukaLici) of the Vunivalu over the sacred power 
(mana) of the Roko Tui Bau. 

It is not at all clear whether Vatanitawake, when first used primarily as a bure kalou for 
Cagawalu, was a single platform or whether it was terraced. Tradilioe is silent but 
evidence as to what the bure kalou and its mound looked like is forthcoming from 
contemporary accounts by visitors and missionaries. 

The Basalt G3lumns » Vatanitawake and Elsewhere 

The five basalt columns al present standing beside Ihe two slooe-faced stairways of 
Vatanitawake are evidently not an original feature of the mound even in ils two- 
platformed stage. Calverfs illustration dating from ihe early 1850s shows the north end of 
the mound where there are at least two columns today, but no column was included in his 
illustralion (nor was Ihe stone-faced stairway). Bruce Palmer, former Director of the Fp 
Museum, searched Ihe Museum collection of photographs and advised me thal a photo of 
the mound dating from Ihe 1870's showed no column. There is no indication thal there 
was any basalt column beside Vatanitawake until Miss Gordon Cumming saw one 
"opposite a mound" in 1875. In fact it is probable that Ihe columns were not placed in 
their present position unlit the stone stairways were built This was almost certainly not 
before Ihe turn of the century. 
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/ipait froRi liie [we eordmiiiS„ tbere at present on Ban no oilier basalt column of wbkn I n/r 
awaiS, Howcvw^ nil iiic i^/Tubeami iliere is a basalt column wliich^ awoibing fo Its lanw, aw 
bu^nU ^ Ban !: fomw o* pari of ba'" case of a iionse bnilic over i!as e u/ T^noa, n,p m 1 w r 
T-aij M,o 1,1 rH'ce^'bii lobfb 'BiOOd was bnrieci ui DekiiiViboiu, u jc a’’ ilw koeb, idii ^ 
[ OHIO o 1 pvo bill ca/Cifk "boaj kie island, Tmb wlumHy Lbf kreo of beude Y^waniOovd^'o ^ 
bad been Irp^'o no bia, as iron r pab was round in section and ke crd C)i nolvn.n liad \ 

(Ofvc-i pirov Aiif. b. b'lin r - pray^ nwst ar some biiie bane tioco "■'’rb rje 1 i'' 
b,d"a xn also bas a v/lwle's otoia nfridare wMcli was loujiri m tlie pras e, 

b . b rii ’ one bnib ^aaoab g'c ne bad as iw pr sts a reo os o- 'rrssl! roinnn ', 

iba‘! ins rp-o'' jonw buio * * tlb s I'n^aricl frc okJie'^oii mns wms plar.-^d oesirk'Ooe- ii 
ai!G'e coltimr ended no gvr.n'aooly m rue Biji Miv rurfu 

bbd^, . 7c 'wn Ino' ’me One vklaiiitav^ake Bni/ns ^^erc a^ <'nr 

^ T nb in o k V-’ s/io:r bmi 'i 0 ’< Idnsfiip conneriious ^viGq Bo'i. ir dm C htly il ow obsp., or 
i'^e^^^ilnro do le nt a ni nu- Cl bassli ^xilnirms, idine rncb oolnmao wand prcrcmbe^M s uw 
inoiecj -k r ’i om" tna-(r ks lim '"bnjcb EuCh column v> r^brl ir :o.v^ ken m . L3 m mm dnc 
proimH Oioac "f cobci ms (d ep m high and hexagonal, 2 J3 m dph anci peatigonal, mad 15 m 
iiigd r nc p^ii.auona' 'Opcod ''pp Lace been shaped oO ihai the pci pan k noand 3 ‘n 

scto ji. rse^ii has a ^Lkloo ir&oce wrryed across ihm end, TI^c jcjow^ o Oi "onlldea^ vmth ro 

hoi'-" a s,f dnda n The ode 'w ckiuijis are hot so k'lptfssivc and vary m hmgnl froir 0 m tc 
^ b jn vj^k’it k ^daped kdinniap ’hre^ sire iiexagonag m/o are p?"iimgoiri oad oiiO k hepmgoiik 
oh des 3 ^rp. f, ,r^ Ivid ca i dc-c i - row Waioia, a kiiebiy burial 5 lOnnd lOi me i&ndi k ^hr is 
'k fkm* , dc^ ksVr ^''m o^ dm C’krrJ '^''kr; and do o^qi,-m ,p ’ g i 

thooc 'll dm ^'on. mher fioia Wairoa the cohiinnsomao n k beside the monn I hi orciei 

lO pe e mn i eirshou T he ongina^ f"c is no? clean 

Oq^T- ^kso I nnmbc ba^ak C'krmiis at p/eseiii Ij/ing oerida sfT iipoglo oono i case 
Gi hbtaniddk a cModv bonci tnonncl fo( the Roko fiii Dieked and -he Yunrokn rfiuaied in e-, 
am ^ cblaad imom’ es M'o,coC, kkrnoo Is also Rl iiatne cl Lie imEy?ra o' (hr RcLo Tm Tmkfcs 
Thai Of dm Yaswsto O' "^O’yai kn^' oiOiaboa., Tim roliimim at Muanidele hoiv no sign oi TavLig 
b“kn carved OT sinpcih To pimrs are generally shoitei Than tlios.^ irom kTirna, The irghesi Cc 
ihosr se" apiignl in tne gioond is 0 8 m above ground, and the longest of ihosc lying on iheii side us 
J ,05 nio Tome of Ae columns show signs of weathemg, 

Ooidoii Cnrnining {190f k 101 staled that Rewa is a 

, i?\gr^ mllagr,,AYith in nr,usually Hue lliatched ciiiirrh round v/hich have been sei 
Tf a series ot inrie none pTlars, some pentagonal - whidi are supposed to have 
been broughi from ihe basainc cliffs of Rhandavu,, I noted a slmlldi pillar aiound 
the iurks of tim Imathen mraple at Ban; and here at Rewa, Mr Wchb nas happily 
replaced several '■'mich fomerly sui rounded a large barrow where three chiefs aie 
buried and which some ruthless hand had overthrown 

I riiTciissed these columik "vith Ro Rejiell who was tiie daughter of the Vunivalu oi Rewa, Ro 
Rtna'b Naworen Mataiimi During !m lifetime tie took a great inteiest in the iiaditions and histoiy 
of Rewa mtl used to toll liis daughtm about the oasalt roliimnSo He told hei rhat the cohimTis had 
bof n br^mglk oy canoe from Toso, Kadavu, by Banuve, the Roko Tiii Dreketi wlio died in 1844 
It Tie basab colitniiis rn Rwva had been Wouglii from ICadavii before the death of Baeiive k 
1846, it ih leasonabk that some of these valuable articles should have been passed on by the Rewa 
clipqfr to ihfir Ban Imsnien to be erected over the giave oCTanoa who died in 1852, Then, I have 
sugvfstod, just as ijotne d( iho columns from ilie chiefly burial mound at Rewa were moved to the 
diutfri mound towaicis ihb end of the 19tfi rentuiy when Miss Gordon Cutnmwig saw itieni there. 
Slinilaily some of the columns from the cfnefly burial ground al Delalnakoro, Ban, wcie moved to 
far Ccmncil House mound, Vatanitawake, at about the same period 

Basalt mlwmm, somt nf them carefully grooved jo that they could be used as houstposfs, seem 
to have been ol special value sinre they are found in places which are veneiated not only in Rtwa 
and Bail, bul also beside the home mound of the Tui Naviii at Soso on the island of Navid 
Yasawas, More recently I have found some basalt columns set into the long walls of prehistoric 
Fijian ctreinoela! sites al Wasavuk and Tebe on the island of Vaona Lfvii (Parke 1971:265; 
1972:62). There are doubtless many others. 




FIGURE 41 NA¥IC05 PHOTOGRAPHED IN 1969 

The bure kaiou mound supports the old Tailevu Provincial office^ The stair.case k modem» 

Photo: Peter Bellwoodo 


NAVICO » THE STRUCTURE OF THE MOUND 

At the time of the investigations^ Navico was an earthen mounds terraced and stone- 
faced, with a set of concrete steps leading from ground level to a wooden building built on 
top of the mound and used as the Tailevu Provincial Office (Figure 4). Earlier, steps 
made of coral blocks had been seen by Hornell (1926;31)» There was no basalt column 
near the mound. The state of preservation of Navico was not as good as that of 
Vatanitawake. 

The terradng of Navico was, like the terracing of Vatanitawake, achieved by two rectangular 
platforms built on top of each other. The lower platform was larger than the upper platform. The 
lower platform was built directly onto the slope of the hillside rising above the mound. The highest 
part of the mound was built on to the level ground below the hilfeide. As far as could be 
determined, this lower platform was constructed of earth. Since the site was not in any danger, no 
excavation was carried out on Navico. 

•Oriented along its long axis in a north-south direction, the lower platfom measures about 243 
m long, by 12.19 m wide at the south end and 12.9 m wide at the north end. The height of the 
platform above the ground varied from zero where it abutted the hiJJslope on the eastern side, to 
about 1,2 m along the long west side. The ends of the mound and the long west side away from the 
hillslope were faced at irregular intervals with slabs of beach sandstone. 

The upper platform was also built directly on to the slope of the hillside. It too was constructed 
or earth, and was oriented north-south along its long axis. It measured 21 m long, by 10.6 m made at 
the north end and by 9.7 m wide at the south end. The long east side was built directly on to the 
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tiillside. The height of ihe west side of the upper platform varied from 1.29 m to 0.76 m above the 
level of the lower platform. 

The step betv/eea Ihe two platforms varied in width from 2.13 m towards Ihe north and south 
ends, to 1.27 m in the middle of the long west side. The upper plalforni was faced with slabs of 
beach sandstOGe^ the biggest being 1.57 m high and 0.96 m wide. The stones with one exception 
were generally irregular in shape. However, on the north side a stone 1.5 m high had been shaped 
with a rounded top. No artefacts were found by me on the mound. 

Navico - Traditional Accounts 

HorneM, who investigated the canoe-docks and seawalls of Bau, recorded (1926:31) that Navico 
belonged to the Lasakau people. Ratu Tevita Naulivou, a man of chiefly status on Bau with a 
developed interest in the history of the islanci who served as a trustee for the Fiji Museum, 
confirmed Horaell's observation and told me that Na\dco was the yavu or mound for the bare 
kaiou or temple of Butakoivalu, kaiou vu or deified ancestor of the Lasakau people. 

Williams did not refer to Butakoivalu when writing about religion, but Waterhouse (1866:386) 
stated that Butakoivalu assumed human form during war and would visit the towns of the enemy 
with fish for sale. After selling his fish, he would return to Bau, to tell his followers what he had 
done. They would then go to meet the enemy, knowing that they would kill the same number of 
viciims as the god had found buyers for his fish. 

VATANITAWAKE AM3 NAVICO » TRADITIONAL ACCOUNTS AND ARCIlAEOLOGIC/\L 
CORRELATES 

Both Vatanitawake and Navico were the yavu or mounds of hure kaiou or temples, at 
least during the 18th and 19th centuries. Seeman, who was in Fiji in 1860/61 (Seeman 
1862), generalised that "all Fijian temples » at least those about the coast - have a 
pyramidal form and are often erected on terraced mounds". Illustrations of the temples of 
Na Ututu (Lakeba) and Natavasara (Taveuni) show that both temple mounds were round 
in plan, one having two platforms and one having at least 12 (Williams 1860:215, 222). 
However, Hocart (1929:188) stated that Williams' drawing of Nautuutu (sic) was certainly 
wong, and that modem remains show it to have been square. The yavu of the bure kaiou 
which I have seen are either round or rectangular. The two temple mounds on Bau are 
the only ones of which I am aware that are rectangular, terraced and faced with slabs of 
stone. 

Protohistoric traditional accounts associate the use of these two yavu with the bure 
kaiou. However, neither the traditional accounts nor excavation indicate the original uses 
of the mounds, even though the tentative identification of m old surface line at the depth 
of 12 m in Vatanitawake would indicate that the present jaw was the development of an 
earlier one. Further excavation which might have confirmed Ihe old surface line or which 
might have indicated the construction or use of the original mound was not possible. 

That Vatanitawake in its final state of development was used for burial purposes was 
alluded to in tradition and confirmed by excavation. Tradition associated these burials 
with Tongan victims of the Battle of Kaba. Skeletal evidence indicated that the majority 
of skeletons were probably male. No skeleton was positively Identified as female. Jaws 
were all of rocker type, which is a predominantly Polynesian characteristic. Except for the 
one male skeleton with evidence of vertebral osteoarthritis, the bones could well have 
been those of Tongae warriors. The finding of two iron bars (suitable as clubs for warfare) 
in one grave is certainly supportive of the traditional account 
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That Vatanitawake at an earlier stage of development may have u®-jd for burial is 

suggested by the discovery of a box of human bones, presumably skeletons or parts of 
skeleloos, discovered when the final stage of the mound was being prepared and 
reinterred before the final stage was completed. Jaws were identified as not of rocker type 
and may have been those of Bauans with noii~Pol 3 mesiae characteristics. 

The question of whether the earliest mound had been used for burial cannot be 
answered. Indeed it is generally problematic in Fiji whether any particular yavu was 
originally used for burial, for a bure kalou or for a dwelling-house, whatever its later use. 
Tradition records Vatanitawake as having been used as they^w for a bure kalou for Ratu 
Mai Bulu, and later for a bure kalou for Cagawalii, Excavation revealed the old surface 
line for an earlier (if not the earliest) wvm. It remains problematic whether the new bure 
kalou was built on a second platform placed simply on top of an earlier platform, or 
whether that earlier platform was widened to allow for the construction of the later 
platform. Whatever the construction details, excavation does support the traditional 
account that there was a change of temple with the change of god from Ratu Mai Bulu to 
Cagawalu, 

As the powers of the Vunivalu and of Bau increased, so the splendour of the bure 

'kalou of Cagawalu and its yavu Vatanitawake increased. The mound Vatanitawake as 
investigated represents the zenith of yavu development in Fiji The size of the double- 
terraced mound, the discovery of very fine pottery and the well-constructed graves with 
scatters of green pebbles, give the overall impression of a yavu of great significance, 

probably without parallel. These archaeological features correlate with the traditional 

accounts of the mound. 

The size of the mound has parallels with the sizes of some of the chiefly(house 
mounds) and tamura (burial mounds) which I have seen on the island of Rotuma. As with 
the term yavu, the term fuag ri is ambiguous. It is used to refer to the mounds of present 
and abandoned houses, and also to mounds associated with 'atua or ancestral spirits. 
Rotuma in turn has traditional connections with Tonga where mounds of considerable 
size have been reported in association with burials. Tlie most impressive are the royal 
iangi or burial mounds at Mu’a faced with closely fitting stone slabs. So Vatanitawake 
shares some of the structural features of Tongan iangi and of Rotuman fuag ri and 
tamura. It shares with the Iangi and the tamura the use of the mound as a burial place; 
and it shares with the lan^ the use of stone slabs for facing. Apart from the association of 
some fiiag ri with *atua, I have no information about the identification of a Rotuman 
mound like Vatanitawake (or Navico) being used as the foundation for a temple. 

Traditional accounts refer to two other features of Vatanitawake for which there are 
archaeological correlates. Firstly, accounts say that the priest had fires inside the bure 
kalou for the sake of warmth rather than for cooking. The three fires found are all of 
modest size and do not suggest cooking hearths. The curious arrangement of stones and 
potsherds in the hearth at the traditionally sacred (north) end of the mound is too small 
for the support of cooking pots. Rather, it may represent some ritual feature for which 
some explanations may be forthcoming when more bure kalou yavu (temple mounds) are 
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investigated^ Secondly, the chunks of vest charcoal (probably from hoiiseposts) could be 
relics of one of the fires known by tradition to have destroyed the bare kalou. What is 
surprising is that more traces of such fires did not appear. Perhaps they v/ere all cleared 
away before the bure kaiou was rebuilt. 
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NOTES 

1. A Fiji Museum photo dated 1908 shows a wooden staircase, 

2. Calvert, describing liis visit to the temple in 1853, referred (1860:327) to th^ stone against wtiicti 
the heads of victims were dashed. 

3. Calvert (1860:313) describcjc! his visit to the temple in 1851, and said that ''Early in the rnoriiing 
several priests assembled in the area at the foot of the Na Vata-ni Tawake, the chief temple, 
seating lliemselves in order on the flags”. 

4. This may give a hint of the date of the illnstratiofi, because there was evidently not a palisade 
round the temple m 1851, -wlieii O-ikobau ordered one should be ere dec Toimd the gre?T templeb 
according to Watertiouse. 

5i Marshal Salfllns tells me that the bure kMlou in the oM vfllnge of Str/a (assodoisd poli'iicrilly s’/itli 
Bail) was also laiowB as Vatanitawake and was associated with Cagawalu, the war-god of BaiiJ 
have also Just (August 1993) been shown a large jaw oa the north slopes of Navaru, RaMrakl, In 
die present province of Ra. This is kncovii as Vataaitawake, to record a tradidoiial associatioE with 
Bau. 

REFERENCES 

Britton, R 1S70. Fiji in J870. Melbouine, 

Calvert, 1 1860. Fiji and the Fijians. VoL2: Missmt Histoty. 2nd edition, revised. I.i)ficlon. 

Cargill, O.. 1841. Memoirs of Mrs Margaret Cargill. London. 

Erskine, J.E. ‘1853. Journal of a Cruise Among ihe Islands of the Western Pacific induding ike 

Feejees. I^ndon, 



VATANITAWAKE ceremonial mound, BAU, HJI 115 


Garvey, R. 1957. The chiefly island of Bau. Transactions and Proceedings of the Fiji Society 
6/3:151 

Gordon Cummiiig, CR l^L At Home in Fiji. 6th edition. Edinburgh. 

Hocan, A.M. 1929. Lau Islands, Fiji. Bernice P. Bishop Museum Bulletin 62, Honolulu. 

Horneil, I. 1926. The megaiiihic sea works and temple platforms at Mbaii in Fiji. Man 26:25-32. 
Parke, A.L. 1971. Some prehistoric Fijian cerenioiiiai sites on the island of Vaniia Lewa, Fiji 
Archaeolo^ and Physical AnihropoioQ^ in Oceania 6/3:243-47. 

— 1972. SDome prehistoric Fijian ceremonial site on the island of Vanua Levu, Fiji 
Archaeoio^ and Physical An thropoio^ in Oceania 7/1:56-78. 

Seeinan, B.G. 1862. Viti: an A^ccount of a Government Mission to the Vitian or Fijian Islands in the 
Years 1860-61. Cambridge. 

Toganivalii, D, n.d. A histoiy of Bau (typescript). National Archives of Fiji. 

Waterhouse, X 1866. The King and People of Fiji. iDedon. 

Williams, T 1860. Fiji and the Fijians, Vol.l. 2nd edition, revised. London. 





